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APPENDIX 
TO OUR *“*DISCOURSE ON ETERNAL LIFE.” 


It gives us pleasure when we find that our labor is not in 
vain. We feel no gratification, however, when our efforts are 
approved by the unreflecting and uninformed, ef whom multi- 
tudes are to be found among the mere partizans of every name; 
but we are gratified, when sober-minded, intelligent and right- 
eous men,—the unpopular minority of this age—accord to us 
their approbation of our always well-intentioned, if not always 
well-executed, illustrations of the Word of God. This being 
our honest feeling :n regard to human approbation, or, to speak 
phrenologically, our “Love of Approbation” finding its gratifica- 
‘ion in this way, the reader will not be surprised, that we should 
esteem the following notice of our “Discourse on Eternal 


Life” from the pen of our well beloved father in the Gospel 
sl ] pel, 


Walter Scott, of Carthage, Ohio; and which appeared in the 
eecond number of the seventh volume of the Evangelist—a 


gratification of high degree. We receive his commendation 
as th? approval of one, whose privilege it is to have been the 
first in this New World to arrange and state with precision and 
scriptural exactitude, the Apostolic Gospel in its several acci- 
dents of Facts, Testimony, Doctrine, Repentance, Reformation, 
Baptism, Remission of Sins, the gift of the Holy Spirit, Continu- 
ance in well-doing, Resurrection, Eternal Life; or, according to 
his own concise and expressive summary of “Faith, Repentance, 
Baptism, Remission of Sins, the Holy Spirit, and Eternal 
Life.” ‘There may be many Americus Vesputiuses of “the true 
cospel” in this, “the time ofthe End;” but assuredly there is 
hut one Columbus, and he, in our regard, is Walter Scott; 
there is, therefore as we think, none better qualified to append 
a supplement to our Discourse than he who first so suecessful- 
iy demonstrated the “Ancient Order” of the steps to be taken 
hy all who would attain to Eternal Life; namely, that fo obtain 


/ 


vfe which shall have no end, a man must believe the ancient 
cospel, change his mind and practice, and obey that one only 
true gospel, by being immersed into the death of Jesus for the 
renission of sin;—that he continue in the “all things” deliver- 
ed by the Apostles, and that his mortal body then become the 
subject of a revival or resurrection, through the Spirit of God. 

With these prefaratory remarks we introduce to our readers 
the article in the Evangelist alluded to above. 


ar eA 


a eS ee 








: 
{ i 
: 
; 
| 
4 
i 


SR te eg 


aes 


a “—F es 
LA dl dicitagaall og e™ eee are : 


vo) 
k 











inal at ek ee Bee ae 


326 


ETERNAL LIFE. 
A DISCOURSE OF THE GOSPEL. 
The gift of God is eternal life through Jesus Christ our Lord.—Rom. 7. 


The things of the Gospel of.Christ may be divided into those 
of the past, the present, and the future. Of the first class are 
our introduction into the Kingdom of God, our anterior illumi- 
nation and reformation, the remission of sins and tie reception 
of the Spirit of Christ. The matters of present enjoyment are 
our rank as the children of the most high, the property which 
we possess in the holy oracles, and in the order and ordinances 
of the house of God, our fellowship with God by faith, and our 
communion with saints. The things of our religion which lic 
in the future, are the advent of Christ, the resurrection, ete:- 
nal life, and admission into the presence of the Great Eterna). 
to see his face, to serve him, and to wear his name on our fore- 
heads. 

Those things that have been, or the things that are past, are 
styled by the Lord Jesus as “earthly things,” that is, things 
which occur in his kingdom on earth; which, by the way, is 
very obviously true, for illumination, faith, reformation and im- 
mersion, do but introduce us into his earthly reign. The con- 
verted are, therefore, said in this way, to have “been enlight- 
ened, and to have tasted of the heavenly gift, and to have been 
made partakers of the Holy Spirit; to have tasted of the good 
word of God, and the powers of the world to come.” 

The things that are; our elevated rank, our glorious titles, 
styles, and eminent designations as the children of the Mos: 
High, our communion with saints, our inheritance in the Holy 
Scriptures and fellowship with Christ in his death, burial anc 
resurrection, our joys, and hopes, and sufferings, graces, an‘ 
devotions, are very properly styled by the Apostle “all spiritual 
blessings in Heavenly places in Christ,” “the mercies and 
comforts” of God, even the Father of our Lord Jesus Christ. 

The things that shall be are styled “the glory of God;” “by 
whom also we have access into this grace in which we now 
stand, and rejoice in the hope of the glory of God.” The future 
things of the Gospel are also named “an inheritance incor- 
ruptible undefiled and unfading in the Heavens,” reserved fo: 
the saints, and prepared to be revealed at the conclusion of the 
present state. It is an order of things veiled under the idea o: 
the holy land, Canaan, having Mount Zion for the site of its 
glorious capitol, the Heavenly Jerusalem, the city of the living 
God, of incomprehensible splendor, even of the flashing lustre 
of the most preeious stones, jasper, emerald, crystal and dia- 
mond; yea, of the glory of God and of the lamb, with ange:s 
innumerable crowding its streets and guarding its gates, the 
ministers of Heaven—the principalities and powers, the might 
and dominions, and names, and titled ——. of God; above 
whom the Almighty set his Son, Jesus Christ, when, by the 
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working of his mighty power, he raised him from the dead and 
set him at his own right hand in the Heavens. 

Now we must neither confound nor mis-estimate the things 
that have been, the things that are, and the things that shall be. 
The things that have been already given to us are the objects of 
faith, and they lie in the past; those of the future constitute our 
hope: nevertheless, such a mal-apprehension do some form of 
the Gospel, that they usually apply the term hope to the past, 
and the term faith to things of the future; they hope they have 
been forgiven, and believe in the second coming of Christ. 
Whereas, if they believe and have been immersed, they en} 
the unspeakable privilege of believing that they are pardoned, 
and if they are walking in the commandments and ordinances 
of the Lord blameless, it is their high right not only to believe, 
but to hope in the coming of the Lord from Heaven. Hope 
necessarily implies desire; faith does not. Faith rests on evi- 
dence, hope on promise; now there may be faith in the second 
coming of Christ and no desire for the same, even as there may 
be a desire for the remission of past sins without belief of the 
same. Many acknowledge themselves solicitous that they 
might be pardoned of God who, neverthéless, will not believe 
in the very simple means which he propounds for this end, 
namely, faith in Christ, repentance, and baptism. Finally, 
‘there now abideth,” as the Apostle says, “faith, hope, love, 
these three things; but the greatest of these is love.” Ou: 
faith terminates on the things that have been; remission of 
sins, the Messiahship, &c.; our love upon the things that are 
—the commandments which God has given for our perfection 
in all goodness: and our hope terminates on the glory to be re- 
vealed at the coming of our Lord from Heaven. 

The greatest of them is love.— We prove our love to God 
when we love one another and keep his commandments, and all 
that he has done for us, and all that he has promised yet to do 
for us; that is, all the things both of ou: faith and hope, or the 
things of the past and things of the future, are inten ed to op- 
erate upon us in such a manner as to make us attend with all! 
diligence upon things that now are, the statutes, ordinances, 
commandments, piety and morality of the Christian religion; 
because it is only by receiving in this way the purification and 
perfection which present Christianity confers, that we are fit- 
ted and made meet to be partakers of eternal life; for Christ 
is the author of eternal life only to such as obey him. ‘And 
being made perfect he became the author of eternal salva- 
tion,” say the Scriptures, “unto all them that obey him.” 
— Heb. 6 chap. 

Jerome used to say that it seemed to him as if the trumpet of 
the great judgment day was constantly sounding in his ears. 
“Awake you dead and come to judgment.” A Hungarian 
prince, who had, in the presence of the king, affected great con- 
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tempt of religion, was sovalagimmed when he heard, at the dea 
of night, the trumpet soug@iitmis door, which was in that coun. 
try the signal of deathgiiat he rushed into the presence of 1}, 
king and begged to@pow 
esty. Alas 


Ww. in what manner he had offended |,\, 
nel ‘said the king, you have not oflence, 
t of the executioner is so terrible to yey 
Who have greatly offended God, tremble to apy ca: 
gent seat? After death, the judgment, says the 
sle. Lewis the 11th of France was exceeding); 
of death. And it is reported of a certain man that |. 
rred death that he never dared to be present at a funer- 
¥ al. A Conformi:t preacher said to his friend we must liv. 
| his friend answered, we must also die. ‘Titles, riches, the 
most dazzling grandeur, and all worldly felicity, terminate a: 
death. When a certain person showed to Dr. Johnson his ac 
cumulated grandeur, the scholar replied, Ah! sir, these are the 
things which make a death-bed terrible. Woe unto you, ric! 
said the Saviour of mankind, for you have received your evu- 
solation. Lay up for yourselves treasures in Heaven, said th: 
same divine instructor. The religion of Jesus, says Disho; 
Taylor, trampled over the philosophy of the world, the argu- 
ments of the subtle, the diseourses of the eloquent, the powe: 
of princes, the interest of states, the inclinations of nature, tl. 
blindings of zeal, the force of custom, the solicitation of pas- 
sion, the pleasure of sin and the busy arts of the devil. Bu: 
how, the reader may ask, did it effect such victories, how ha: 
it secured such triumphs? I answer, by the force of truth— 
by the revelation of eternal life through Jesus Christ our Lord. 
he gospel has brought to light life of a new type, not anima! 
but spiritual; not temporal, but eternal. 

Great light has been shed on all the topics of faith, repent 
ance, baptism, remission of sins—the Holy Spirit; but, on th 
subject of eternal life, our writers have been less luminous.— 
This, however, seems to have been a very natural result frow 
the fact that the past and present things of the gospel, the 
things of faith and love, are those matters which called for 1- 
gulation in so imperious a tone, that, till they were put to rights 
or adjusted, nothing else could be lawfully attended to. Ye! 
the Scripture doctrine of eternal life ought to be well under- 
stood, as can be proved by the Apostle, who in writing to the, 
Ephesians, after noticing past matters—remission of sins 
through the blood of Christ and the reception of the promised 
Spirit, declares that from the moment he heard of thei 
faith, he ceased not to lift them up before the throne of God in 
prayer, that the God and Father of our Lord Jesus Christ, the 
Father of glory tight give to them the Spirit of wisdom and 
revelation in the knowledge of him. ‘The eyes of your un 
derstanding being enlightened,” he says, “that you may know 
what is the hope of his calling.” Thus, the Apostle taking as 
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nted the justification ant F ification of the brethren at 
hesus, prayed for their illumination on the grand object of 

all Christian hope—eternal life; for eférpal life is ourhope. . 

There are two kinds of life spoken of 1p, the holy scriptures, 
eternal life and animal life; the former i$ essential and in- 
dependent; the latter is secondary and dependent, All animals 
possess this last species of life, but eternal life is am attribute 
of God alone. The holy angels, and Satan and his demons, 
are perhaps gifted with this kind of life and ar ra never. ° 
ing nature. It is not so with man: the element us immortality 
is not in his constitution: for the continuation of his existenee, 
he depends on things beyond himself—the things of external, 
nature, as air, food, water, &c. This, however, is exceedingl 
fortunate for him, because if he had possessed life in himself, 
he would, when he sinned, have been in a condition similar to 
that of Satan: and could not have died. But Satan is in astate 
of condemnation, and as he cannot die, he has to be seized by 
a stratagem and punished forever; a fact which gives birth to 
the phrase “eternal fire’—the punishment prepared for never- 
dying beings the deviland his angels. The fire, however, in 
which Satan shall be destroyed will also form the punishment 
of the wicked. This is definitely revealed tous by the Son of 
(sod, who declares that on the great judgment day he will say 
to the wicked, “depart trom me youcursed into the eternal fire 
prepared for the devil and his messengers.” The reader will 

bserve that this ruin is said to be prepared for the devil and 
his messengers and not originally for man, who as temporal in 
nis existence and capable of death. This buining, according- 
'y, is called in scripture the second ‘death,’ and none shall taste 
of its pains, but because they have taken part with Satan and 
refused to reform, or because they deem eternal life unworthy 
of their supreme care. 

Adam’s life then, or, ours derived frotn it, is not of the same 
type with the life of angels and demons, but is animal, weak, 
corruptible, dependent and mortal. The Apostle says “It is 
soWn in corruption, dishonor, weakness;” and is animal, earthy 
and incapable in its present form, of inheriting the eternal 
ingdom. “Flesh and blood cannot inherit the kingdom of God; 
neither does corruption inherit incorruption.” In this life it is 
tahor, weakness, exhaustion, misery, disease, death and total 

‘organization, But eternity breaking upon the being who has 
‘le in himself, would fail to destroy him; therefore eternal life 
's incorruptible, glorious, powerful and spiritual, full of vigor 
and immortality swallowing up death itself; always victorious, 
Ways triumphant; it is full of song, noble, and divine, and 
Jiscloses its favor for the Almighty, to whom it owes its exist- 
ence, in hallelujah’s of power,and praise,and riches,and wisdom, 
ind might, and honor, and glory, and blessing, and strength. 
lhere is nothing, perhaps, which so effectually operates to 





jon of the greatness of that eternal jf, 

‘is rey ig the Scriptures as the fond but fallacious 
op that were already immortal! Yes, with death Staring 

the face; with the grave gaping wide to devour us, with, 
he de ‘all former generations before'us, and our own deai}; 
Dressing Onward and toward us every moment and ready 1, 
sttige’ the blow which shall sink us into certain and unquestion. 
¢ able ruin, we persevere, incorrigibly persevere in nursing the ~ 

| © flattering romance, that we have something of the immortal, 

_ semething of the never-dying.in our nature! So impregnate; 
with this fancy is society by the ill-digested doctrines of the day, 
that hades itself, the very, state of the death is transformed in | _ 
our imaginations, into a state of the living, and is supposed hy 
the soberest of us to be instinct with life, pregnant of vitality, 
and crowded with living spirits, the vivacious relics of thi 
ruin which disrobes us of our vestments of clay! 

But it may very properly be demanded of us, that if the ele- 
ment of immortality is innate, if it is an essential of human na- 
ture, if it is an attribute of man, either in his soul or his body. 
then why does he die? Death and life, mortality and immor- 
tality are everlasting incongruities, and do not reside together 
in the same nature. We may as well say “a dying angel,” » 
a “living corpse,” as “an immortal man.” In short, man is mor- 
tal, that is capable of death. And if an angel is immortal, i! 
means that he is incapable of death, or that he cannot die. Bu 
suppose it were said of angels that they died, could we suppos: | ~ 
that they died out of one known state, only to live more cer | ~ 
tainly in another and unknown state? Immortality, then, is | ~ 
not an element of human nature, but isa doctrine of the Gos. | ~ 
pel, and to be gifted to an eminent portion of the race of man— | 
at the coming of our Lord Jesus Christ from Heaven. “The 
gift of God is eternal life, through Jesus Christ our Lord.” — 

But again. If eternality is an element of our nature, if in 
soul or body, or both, we be immortal and never-dying, how's 
it that éternal life is made in Scripture a matter of promise: | — 
Can we perceive the absurdity of the divinity purporting to be- | & 
stow asa gift that which is already enjoyed as an inalienab: 
attribute and right of nature? Assuredly not, not reasonably. 

The distinction between animal life and life eternal we hav: 
taken in our Gospel Restored, chapt. 4th, p. 14th; but the su): 
ject is not there argued out in detail as it deserved to be. T: 
shed additional light on this great term in the Gospel of Chris’. 
therefore, and to raise it, if possible, to a level in point of intel: 
ligibility with its sister elements, faith, repentance, baptist, 
remission of sins and the Holy Spirit, we here submit for con- 
sideration the’ four following propositions framed, stated, ané 
argued by our brother, Dr. John Thomas, of Amelia county, 
Va., reserving to ourselves the right of making such strictures 
upon the whole as our affection for the author, and our appre 
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hension of the doctrine of Scripture may warrant..The propo- 


sitions are that— _ Et Oe eae ee ia 

1. Eternal life isa matter of promise. ;»... “* |). 

9. Eternal life as promised to man is deposited with. 
in Heaven. : ; Peo ast 

3. Eternal life is the free gift of God. 4; Weg 

4. Eternal life, nevertheless, is conditional. seg 

We submit the argument in the form given to it by brother 
Thomas himself, trusting, that if the reader should deem it ine 
complete in some points, he will, nevertheless, admit its defi 
niteness, so-far as it touches eternal life as an exclusive doc- 
trine of the Gospel of Christ. 

After these remarks, brother Scett observes,—“So. ends 
brother Thomas’ piece: whether the above corollary respecting 
the perpetual decease of heathens, idiots and infants, be correct 
—whether the soul dies with the body—whether it sleeps till 
** the resurrection—whether all who have ever lived since Adam 
Ve and Adam himself will be raised; or, whether, as brother 
Thomas imagines or reasons (and it matters not whether he 
reasons Or imagines, as it were equally unavailing to attempt 
* torule either the one or the other, those who in the case must 
be governed by revelation alone) only such shall partake of a 
resurrection as have been favored with the light of revelation; 
and, finally, whether such as shall be cast into the lake of fire, 
which is called the second death, shall be consumed thereby, 
“| inamoment; or, whether this second death itself is what many 
imagine it tobe, is not the question, at present, before the writer 
and reader of this discourse. It is of vast importance to dis-- 
criminate where there is a difference: now we are handling the 
subject of eternal life—a term of the gospel somewhat different 
from both the resurrection and the judgment, and from respon- 
— » sibility and idiotism, and idolatry, and all other matters what- 
ever. The question is this: “Is eternal life a doctrine exclu- 
sively the property of the Gospel of Christ.” So far as brother 
+» Thomas has written upon this point we think he has done well: 
_» he has generalized many remarkable Scriptures under the four 
_ propositions contained in the above; and in doing so has given 

order to that which has, heretofore, been confused, and has 

brought within the grasp of the most ordinary capacity things 
that, so far as order was concerned, must have laid beyond their 
most extended reach. 

The doctrine of Christ, however, is not wholly comprehend- 

ed in the four propositions stated and argued by the Doctor: I 

therefore, add a fifth which may possibly perfect the logical 

series, Viz: 

_ Eternal life is to be conferred by a resurrection, through the 

Spirit, or-the gift of God, which is, eternal life is to be confer- 

red on men, by a resurrection, through the Spirit. 

A gift may not only be promised and deposited till the occa- 
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sion of bestowment arrives, but there may be also a means o- 
agent by whom the gift is to be conveyed to the holder of +h, 
promise. This is the case in relation to eternal life: Men w;; 
recéive this splendid donation from God by Jesus through th, 
Spirit; and of this the following may be regarded as proof.— 
“But if the Spirit of him who raised up Jesus from the dead 
dwell in you, he that raised up Christ from the dead will als 
quicken your mortal bodies by his Spirit, which dwells in you.’ 
— Rom. viii: 11. 

Here our resurrection by the Spirit is made conditional: “|; 
the Spirit of Him who raised up Jesus from the dead, dwell iy 
you.” Observe, reader, it is only, if this be the case, that » 
man shall, at the resurrection, feel the energizing power of the 
Spirit of God: It follows, irresistibly, that if any man, (Jew. 
Turk, heathen, or Christian) have not the Spirit of Christ, “He 
is,” as the Apostle says, “none of his,” and is not an heir 0: 
eternal life, by a’resurrection. Christians, asthe great mora] o! 
this proposition, are commanded to walk in the Spirit the fru: 
of which is “love, joy, peace, long-suffering, gentleness, gooi- 
ness, fidelity, meekness, temperarnce—against such things ther 
is no law.” Here, then, is a fifth proposition, relative to th. 
eternal life of Scripture, with its proof and its moral. So tha: 
the whole of these vategories may be summoned up thus. Th 
eternal life of Christianity 1s a gift from God, promised | 
saints, now deposited with their Lord, and to be conveyed t 
them by the Holy Spirit, through the resurrection, on conditicy 
that they walk in the Spirit. 

Life, throughout the universe, rises on a graduated scale, (ro: 
simple existence, to eternal life: a stone lives, that is, it po 
sesses existence, or is nota nonentity: a tree lives and move 
animals live, move and feel; and men live, move, feel, and re: 
son; all these kinds of life are of a secondary type; there is 1 
inherent eternity in them; and that of man being the most in 
teresting, and eminent, deserves to be well understood: mor 
over, it is to man—it is to rational life and not to simple exi: 
tence, or vegetables or animals, that the gift of eternal life | 
tendered in the Gospel. Be it observed, then, that the lile 
man is purely animal, with reason engrafted or superadded 
and i8 not eternal life. This resides, only in the Great Fath 
of whom the Scriptures say “Who alone hath immortality. 
But, observe again: that “As the Father hath life in himse!! 
so hath he given the Son to have life in himself.” Angels 
also, as was before observed, are of a never-dying nature, an 
the saints are to be gifted with this species of life, at the com 
ing of Christ: but although saints and angels have this kind 0! 
life in them they have it not precisely as the Father and So! 
possess it, that is, with the power of imparting it to other exis 
istenees or non-existences. All Christians, to illustrate, hav 
the Spirit of Christ; but none of them have it as the Apostle: 
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possessed it, viz: with the power, like Christ, of imparting it 
to others. This is the doctrine of the Scripture concerning 
eternal life:—the entire family of God consisting of saints and 
angels, and Jesus at their head, shall possess eternal life; but 
of this body, the head, Christ alone, has the power of imparting 
to others. So that God is the original; Christ Jesus the first 
and prime recipient with the power of imparting it to others, and 
those others are his saints: This doctrine we believe to be con- 
tained in the following Scriptures, viz: “As the Father raised 
up the dead, and quickened them, even so the Son quickeneth 
whom he will.” Again: “As the Father liveth, and I live by 
the Father, so he that eateth me shall live by me.” 


This power of raising up the dead can be none other than 
the creative endowment itself. Hence our Lord Jesus says, 
“Behold! I make all things new,” that is, I recreate the heavens 
and the earth.” It is also said of him that “the fullness of the 
God-head, resides substantially in him;” and that he is “God 
manifest in the flesh.” To have eternal life, then, with the 
high endowment of imparting it to others, is the exclusive 
right and privilege of the Almighty and his Son Jesus Christ. 
The saints will possess it without this adjunct. They will 
live forever, but will not possess the high power of communi- 
cating it to any thing which does not possess it. Eternal life, 
therefore, is to be distinguished not only from animal life, and 
others of a still inferior type, but it must be looked at apart 
from the creative faculty, which belongs to God and Christ 
exclusively, The tree on which our intellectual and moral 
faculties grow, at present, is corruptible in its root and trunk 
and branches; but that into which our manly powers shall be 
engrafted at the coming of Christ, shall be a tree of life growing 
forever in the Paradise of God, strong to sustain in everlasting 
union the assemblage of all our mental and moral endowments. 
Be it observed, then, that the eternal life spoken of in the 
Scriptures, and, the power of imparting it to others, are mat- 
ters of distinct consideration. And, if we shall not be able to 
communicate it to others, it is equally true that others shall not 
be able to take it from us, nor shall we be able, of ourselves, to 
alienate it. Animal life is not only alienable, but may be for- 
cibly taken away, even from those who most of all desire to 
nave it continued tothem. Hence the deplorable misery of the 
resent state, in which we see the flower of human kind, the 
‘lory of society, the noble, and the bountiful, and the righteous 
swept away as in a moment: As James says, “For what is 
your life? itis even as a vapour that is dissipated in an in- 
stant!” It may very properly be said, perhaps, that, but for in- 
-oducing us to God and eternal life, the present miserable ex- 
istence were scarcely worth having: and, itis equally evident, 
thatit is tothe end that we may come to the knowledge of God 
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and glorify him forever, that the present term of animal life \: 
lent to us. 

In order, then, to obtain eternal life men must cleave to God, 
the great original source whence it is to be derived. Now he 
has directed men to Christ, and has exhibited in him the na. 
ture and character of that life which is eternal and which wa: 
laid up with him. As that life is manifest in the resurrection 
of Messiah, it appears to consist of the re-organization of th: 
entire man in body and spirit, and the re-establishment of the 
human being in his former relations to his fair creation. S, 
that he may see flesh and blood, though he may not be seen: 
he may hear though he may not be heard, and touch though lx 
may not be touched. Again: It may, as in Christ after his ie- 
surection, be present and not visible; visible and not tangible 
tangible but unconfinable, and in its goings and comings equal. 
ly incomprehensible. 

As it has already been stated, that infidelity, touching the 
Gospel, will exclude men of the world from eternal life, we 
shall conclude by pointing out what may prevent a Christian 
from obtaining it. A single indulgence may do this; and this 
sin may originate either with ourselves or others. If with 
others, and they should be dear to us as a right eye, or a righ’ 
hand, the connexion is to be cut; or if our hand, or foot, o: 
eye itself cause us to stumble, we must dismember it, rather 
than yield unlawfully to its dangerous demands. Eternal lite 
must be sought at the hazard of all things, even to the maiminz 
of our persons—and still more the extinguishing of our appe- 
tites and passions and prejudices. ‘Wherefore if thy hand o 
foot cause thee to stumble, cut them off and cast them frow 
thee; it is better for thee to enter into life, maimed, than having 
two hands and two feet to be cast into everlasting fire. An 
if thine eye offend thee pluck it out and cast it from thee; it's 
better for thee to enter into life with one eye, than having tw 
eyes to be cast into hell fire —Matt. 18 c. 

2. Whosoever shall say fool or miscreant to his brother. 
“shall be in danger of hell fire.” With this information, Chris- 
tians should lay aside all contemptuous language, and hars! 
and carnal words; and exercise themselves in the use of speee: 
that becomes this holy profession. “A soft answer turnet! 
away wrath,” but bitter words sink down into the lower pa! 
of the soul. 

3. Again: want of humility, or docility, may exclude a je:- 
son of otherwise many virtues and of the finest sympathies. 
But it is a fact that unlawful ambition is an abominable crime: 
and the disposition which leads a man to contemn the instrur- 
tions of his Saviour is but little less erroneous. “The disciples 
came to Jesus, saying, who is the greatest in the kingdom 0' 
Heaven? And Jesus called a little child and placed him in the 
midst of them and said, verily, 1 say unto you, except ye be 
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sonverted and become like little children, ye shall not enter 
into the kingdom of God.” 

t, The respect which we enjoy may so operate upon us as 
to unfit us for eternal life; that is, it may blind us to such an 
extent as to keep us from seeing and feeling the force and 
cyeataess of this proposition. ‘The Scribes and Pharisees had 
John, and Jesus, and the Heavenly Father, and the miracles, 
and the Holy Scriptures, and yet this love of mutual honor or 
of popularity was more powerful than them all. “Ye will not 

ome to me that ye may have eternal life.” ‘‘How can ye be- 

eve in me who seek honor one of another?” “They love the 
praise of men more than the praise of God.” Professors may 
thus act. 

5. The love of evil may influence us. “He that doeth evil 
yateth the light, and cometh not to the light lest his deeds 
should be reproved.” Deeds of darkness, then, will certainly 
deprive the workers of them of eternal life. 

6. The love of riches, the care of the world, fear of persecu- 
tion, carelessness, and trading, and gain, all operate hostility to 
eternal life. The question asked by the Apostle was very 
natural. ‘*Master are there few that be saved?” The answer 
of the Redeemer was equally wise. “Strive you to enter in 
at the straight gate, for verily I say unto you, many shal! de- 
sire toenter in thereat, and shall not be able.” Truly, if none 
enter eternaldife but by a resurrection through the Spirit, and 
none enjoy this resurrection, but such as walk in the Spirit, the 
way may indeed be said to be narrow and the gate strait. 
“Strait is the gate and narrow is the road that leadeth unto 
eternal life,and few there be that find it: but broad is the road 
and wide is the gate that leadeth to destruction, and many there 
be that go in thereat.” 

How sweet, at death, to fall asleep in Christ Jesus,—to com- 
mit the keeping of our souls to Him—to surrender ourselves to 
His arms—to breath out our life in His bosom, and say, “Lord 
Jesus receive my spirit!” A lattet end like this awaits all who 
live to his glory, and the righteous even at death are like the 
flower that flourishes on the brink of the grave. Ovyou righte- 
ous, be glad ia your king; sing praises to our God, sing praise 
es. Angels shall bear you to Abraham’s bosom. To be ab- 
sent from the body is to be present with the Lord—keep your 
judgment—He will speedily appear—your reward is great— 
your Redeemer is on high. While sinners say at death, “Ah 
whither strays the immortal mind!” You can lay your hand 
on the pillow of death and exclaim with exultation, “There 
remaineth a rest for the people of God.” Father, into thy 
hands I commit my Spirit as to a Faithful Creator.” 

WALTER SCOTT. 
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THE PREPARATION. 


It would commend itself, one would suppose, to every purified 
observer of men, and things, as true and undisputable, that the 
most “evangelical” and *‘pious” sects, as well as the generality 
of immersed professors, are unprepared, because non-expectant, 
for *‘the revelation of the Lord Jesus Christ from Heaven.”—F¥ ew are 
willing, if conscientious, to answer affirmatively, that if the 
Bridegroom were to come at peseignt next ensuing, they are rea. 
dy to go out to meet Him. ‘Tey know that they are not living 
in the expectation of ‘‘the blessed hope, namely, the appearing o; 
the glory of the great God, and of our Saviour;” but that, on the 
contrary, they are expending the energies of their lives upon th 
accumulation of riches, which take to themselves wings and 
fly away; in ene the perishable honor and renown of thy 
world; in the gaudy decorations of their mortal bodies with the 
gew-gaws and trinkets of gold and precious stones; in the ostenta- 
tious display of costly furniture; in eating and drinking; in mar- 
rying as jo tl in marriage:—these things, in whole or in part, 
plainly indicate, that their hope is bounded by the horizon ot 
their animal lives, and that their assumed relations to the Age t 
Come are based upon the servile and degrading fear of torment 
in the flames of Hell. I have often thought, that, if the terrors 
of eternal torture were abolished from the imaginations of the pre- 
tended ‘Christian World,’ Christianity would be senounced as 4 
system, specious indeed, but essentially fabulous. But, my rea- 
ders, terror is not the principle which actuates the true believer: 
for, while he knows “the terrors of the Lord,” he owns him fo: 
his King from gratitude and love. 

Professors of religion are a fair illustration of the doctrines 
they assent to. A spurious faith produces worldly fruits, and 
leaves its subjects in possession of the vague and unconsolab!e 
anticipation of the future. ‘They hope to escape from hell; or at 
most,jthey hope to go to heaven when they die; or, if they can evad: 
the former they dont care much where or what the latter may be! 
They suppose they will know all ahout it when they die; and that 
will be soon enough for them! With such pious professors al! 
demonstration is speculation, and calculated to disturb the peace 
of ;of whom? Of all careless, worldliminded, and in- 
dolent—“Christians”! Their hope, no doubt, with them at least, 
is the genuine hope of the Gospel:—the hope, to obtain which. 
Paul was manacled with chains, and John expatriated to the Isle 
of Patmos! 

Not such, however, was the hope of the primitive age. The 
disciples were then taught to look for earnestly the coming of tle 
Lord. ‘To be always prepared, to watch for his appearing, and to 
Hive as if he were ever at the door. But who will say that even 
the purified in general ate watching and prepared? Prepared for 
the speedy appearance of Jesus upon the earth! Talk not of the 
scepticism of the world, or of the writer, of the truth of this, 
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reader, how few are there of this faithless generation who be- 
lieve! ; 

Suppose Jesus were to descend trom heaven instantly, what 
community of professors would he acknowledge as his Bride? I 
answer, that at present he would acknowledge none; for, if there 
now existed one denomination prepared to receive him, he would 
not delay his return. The proof of this is in the declaration of 
the mighty and thundering voice of the great multitude, which 
celebrated the contemporary events of the Omnipotent commenc- 
ing his reign, and the preparedness of Messiah’s Queen.— /ev, 
x: 10, 

When the King of the Christians descends from heaven, he 
comes to the salvation, not of professors of his religion, be they 
moral or immoral, but of ‘them who look for him;’’ tor says Paul, 
“Christ will to them who look for him, appear a second time, 
without a sin-offering, in order to salvation.”” The constituents 
of the Lamb’s wife, I believe, will be charaeterized by this attri- 
pute of looking for him; that is, they will be carefully noting the 
signs of the end, and so watch for his bright and glorious appear- 
ing, knowing that he will come suddenly, like the lightning’s a 
flash, and unexpectedly like a thief in the night. :T, 

It is notorious, that at the present time there are in the King- 
dom two classes of citizens; the one, refering the coming of the 
King to the final end of all things; the other, to a time near at 
hand, and 1000 years before the general assize. In consequence 
of these different views, the tormer, though *‘pious” in the esti- 
mation of men, listlessly and lukewarinly profess the faith, and 
uneoncernedly dividing their time between God and Mammon;— 
ihey have a name to live, but are dead, and bid their souls rejoice 
and be at ease—to eat, to drink, and to be merry, for that they 
have goods laid up for many years. Of this class are those who 
punctually and diligently attend the markets, the polls, and pub- 
lie gatherings of the people of the world, and as regularly vacate 
their seats in the house of God, where his family—his ‘royal 
priesthood” and “purchased people” —meet to ‘‘offer spiritual sac- 
rifices “through Jesus Christ; and to declare his perfections, who 
called them out of darkness into his wonderful light.”? Sueh 
citizens of the kingdom as these are prepared for nothing less than 
the appearing of the King. ‘Their hearts are set upon the many 
years enjoyment of this life; and should he come to-morrow, 
these many years are dispelled as a vain illusion. 

Few, we believe, who know the truth, ean contemplate the re- 
ligious world, and say, that men and women are watching and } 
prepared for the dissolution of the present order of things. Yet 
a time is spoken of in the Scripture when the Disciples of Christ 
are both watching and prepared for his sudden and unexpected 
appearing. There is, then, a period of preparation; for, to be rea- 
dy, or prepared, implies a previous process of preparation, as to 
be clothed, washed, or purified implies a clothing, washing, or 
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purification. The unpreparedness of some Christians, and ths 
reparing and readiness of others are especially apparent froy, 
Matthew xxv., and Revelation xix. In verse 50 of the previous 
chapter, Jesus says, ‘The Lord of the evil servant shall come jp 
a day when he looketh not for him, and in an hour that he is po 
aware of, and shall cut him asunder, &c:” and in his discourse 
he goes on to say, “then shall the kingdom of heaven be likened 
to ten virgins, &c.”” ‘The reader can peruse this parable by a re. 
ference. Let him observe that the ten virgins represent the 
Kingdom of Christ, and not Christians and the world. At the up. 
looked for coming of the Lord it will be immersed persons i 
sented by the five foolish virgins, who are deficient of oil ; 
oil, unction of the truth,) whose lamps are extinguished, and why» 
will not be acknowledged by the Bridegroom. Again, let it be 
noted, thata//the citizens of the kingdom are represented as having 
gone fast asleep before midnight. But a ery awakes themall; they 
all arise and trim their lamps; but all of them have not oil. Be- 
tween the awaking them out of sleep by the cry and the entering 
in of the wise virgius with the Bridegroom there is an interva); 
and as this interval is occupied in making ready for his appearing, 
it may with the strictest propriety be termed the period of prv- 


paration. During this period all the virgins are engaged in doing 


something. First, they all set about trimming their lamps—ad- 
justing their wicks for burning; but they will not all burn, hence 
secondly, some of them have to go to the oil-men to buy, while 
those who remain behind are watching, expecting, and prepared; 
“and,” says Jesus, “‘while they went to buy, the bridegroom came; 
and they that were ready went in with him to the marriage; and 
the door was shut.” 

The preparedness of the citizens of the kingdom symbolized 
by the five wise virgins is the subject matter of great exultation 
on the part of those who come with the King. The Apostle John 
in his vision heard ‘as it were the voice of a great multitude, and 
as the voice of many waters, and as the voice of mighty thunder- 
ing, saying ‘let us be glad and rejoice, and give honor to the Om- 
nipotent Lord God; for the marriage of the Soak is come, and his 
wife (the wise virgins) hath made herself ready.’” Here the 
Lamb’s wife making herself ready is perfected, and she is com- 
pletely prepared to receive her glorious, magnificent, and princely 
husband. 

The existence, then, of a body of Christians, pre-eminent over 
all other professed Christian communities, contemporary with the 
second coming of Jesus, and the commencement of his reign is 
the subject of scripture testimony. Hence it is the interest of the 
disciple to be always watching, always on the look out, that he 
~~ e “always prepared.” For,” says Jesus, who is ‘our 
Life” (and not some “etherial spark” within us)—‘‘be ye always 
prepared, because the Son of Man will come at an hour when you 
are not erp.cting him.’’ Now, O reader, mark this emphatic dec- 
laration of the Messiah! He says he will come when he is not ex- 
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pected even by professedly Christian worshippers; how little then, 
will he be expected by “the world’! And let it not be urged 
that this refers to his unexpected coming at the destruction of 
Jerusalem; for if history tell the truth, he did not eome unexpect- 
ly on that oceasion; he was expected, and his disciples, by tak- 
ing heed to the signs of the times, which he gave them in his 
prophecy, fled to the mountains and so escaped. Besides he rei- 
terates the fact of his sudden and unexpected coming, at least 20 
years after Jerusalem was destoyed, and about 63 from the pre- 
diction of that event, forin Rev. xvi: 15, he says, by his ser- 
vant John, “Behold! [ come asa thief;” and Paul says, coneern- 
ing that interesting period, that ‘the day of the Lord comes as a 
thief in the night;”’ and this will be one of the signs of that day’s 
approach—when they shall say, peace and safety, hen sudden 
destruction comes upon them, and they shall not escape.” ‘This 
he said to Gentile believers; and in his second letter to them he 
instructed them, that, though they were to be “always prepared,” 
“THE DAY OF THE LORD” would be preceded by an apos- 
fasia OF GENERAL DEFECTION, from the one Lord, one Fa th, one 
Baptism, one Body, one Spirit, one Hope, and one God; in other 
words, from the “New Institution; and that before “that day” 
could be revealed, ‘tthe Man of Sin, the Son of Perdition,”—the 
Order of Imperial Universal Bishops of the Roman World, insti- 
tuted by the first Constantine in his own person and continued to 
this day in the Roman Ecclesiastical Monarchy, termed the Pope- 
dom,—must be developed. Itis plain, then, that Paul contem- 
plated the Day of the Lord as remote fiom his times; and that his 
coming would be contemporary with the complete overthrow of 
the kingdom of the Pago-Imperial-Roman Prince—the Pope; 
tor he says, that the Lord Jesus will utterly destroy “the Lawless 
One” with the brightness of his coming. But the Papacy still 
exists though despoiled of much of its power, and glory; “the 
Mystery of Iniquity” is not yet abolished; the Apostacy still co- 
vers the countries of the anti-christendom; the world sti]l Jies un- 
der the “strong delusion,” and mankind still ‘believe a lie;” the 
Day of the Lord, then, has not yet come. It is, therefore, to the 
watchful a matter of Hope, but to the strongly deluded a matter 
of indifference, and altogether unlooked for. “They are dreaming 
of a spiritual millennium to be introduced with peace and safety, 
and an union of sects! What a confederacy this union would be! 
From such an “union of all christians” may Heaven preserve 
the world! But how dreadfully will such unionists be undeceived. 
“To them that look for him will Christ appear a second time, 
without a sin-offering, in order to salvation,’—Heb. ix: 28; but 
to the slumberers in the arms of peace, sudden and remediless de- 
struction ! 

These things, then, are cbvious;—first, that Messiah will come 
again; secondly, that he will come when the mass of professors 
«Te Not expecting him; thirdly, that he will not come to the sal- 
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vation of such persons; and fourthly, that a preparation is neces. 
sary for his reception. 

‘This unexpectedness of his return may be accounted for in th): 
way. Jesus and his Apostles continually warned their conte. 
poraries of his speedy return. ‘Behold,” said the Offspring, 
David, “I come quickly;” and he caused his beloved discip|. , 
record it in a book and to send it to the congregations. But })js 
servants became vicious, and turned in to beating their teljow. 
servants, and to feasting, and carousing with drunkards; and eop- 
soled themselves, that as the master deferred his return, he wou’: 
not come at all, and that they would, therefore, escape; judyin, 
that time would obliterate their ofiences. So when they had ¢ 
the upper hand, they taught the things they wished as those tha: 
were to be;—‘pay us,’ said they, ‘our tithes, and fees, and sala. 
ries, and minister to us, the stewards of God, abundantly of yo, 
carnal things, and when you die, your souls shall go to Paradis» 
where you shall be with Jesus. ‘This will be to you the day. 
the Lord; this is his only coming, till the burning of the world, 
And the foolish people believed the crafty doctrine of their pricsis 
and so they all agreed that it was so, and fell fast asleep! And they 
all slept till midnight, both the wise and the foolish. ‘The Mas. 
ter had said “*watch;” but they were all asleep, not expecting |i: 
return. How characteristic of the Kingdom of Heaven during ti), 
last fifty years. In relation to the coming of the Lord, men ar 
nearly all asleep. Jesus delivered the Parable of the ‘Ten Virgin 
as we have said, as illustrative of his Kingdom in these time 
His subjects, wise and unwise, slept till midnight, when they 
were aroused by tlie “ery,” “Behold the Bridegroom is cominy, 
go and meet him!”—Reader! Is not this “ery” echoed through 
Britain and America? [tis ungestionably. Itis a subject which 
engrosses the intellects, the pens, and the presses of numerous 
persons. The “ery” is heard by tens of theusands, who deride the 
criers as enthusiasts and madmen; buta very few years, my triends, 
will turn the tables and fix the lunacy upon the other side; all wy 
ask of you is “judge nothing until the Lord comes.”? Contempo- 
rary with this ery, is another, which you will find in the Apoca- 
lypse, chapt. xviil: 4;—it is a call upon the people of Gcd to com 
out of the city of Confusion, This call is heard only in the anu- 
Papal countries: 7t is a call upon all who hear tt, to believe the Gos- 
pel, and be baptized in the name of Jesus Christ, for the Remission (/ 
sins, 

But I want to impress upon your minds, that, although all the 
Virgins arose to ¢rim their lamps, those only entered with th 
Bridegroom to the marriage, who had o@/ in their vessels; you wil. 
also perceive, that an interval exists between the waking fro’ 
sleep and the prepgredness of the lamps. During this interval the 
foolish wasted their time in wandering about after oil; while th: 
wise improved theirsin preparing or trimming theirlamps. W hil 
the others were absent, the Bridegroom came, and those who were 
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prepared went in with him to the festival. They were the only 
ones, however, who found admission; for although they trimmed 
their lamps at last, they were excluded from all the honors and 
ioys of the oceasion, for the simple reason that they were too late. 
‘They called the Bridegroom “Master,” but he disowned them. 
Watch, then, because you know neither the day nor the hour.’ 

Let it be observed, that this period of preparation happens at 
the end of the times of the Gentiles, and just previous to the com- 
ing of the Prince. And moreover let it not be supposed, that 
this period, or slip of time, is a mere common thing. It is the 
subject of prophecy, and has been defined as to its leading char- 
acteristics, upwards of 2360 years ago, Daniel, that prince of 
seers, predicted it; or rather, the Holy Spirit by him. But we 
intend not to enter into the interpretation of the things which be- 
long to “the time of the end.” Suffice it to say that great events 
were to happen; and they Aave happened, are happeniug, and wi// 
happen until the ending of the time of the end, which is at 
hand. Read from Dan, xi: 35 to the conclusion of his prophecy, 
marking particularly what is said about “the time of the end.” 
Among these things you will tind it read thus:—*and at that time, 
‘the end of the end,) shall Michael stand up, the Great Prince 
‘Messiah) who standeth for the children of thy people: and there 
hall be a time of trouble such as never was since there was a nation 
to that same time, (see also Rev. xvi: 18;) and at that time thy 
people (the Jews) shall be delivered (from the king of the North 
—Kussia; see verse 45, ch. xi.) ‘These things have been hither- 
to almost inexplicable; for the reason stated, namely, that the 
words of the prophecy ‘are closed up and sealed ¢7// the time of 
theend.”’ **MaNyY SHALL BE PURIFIED AND MADE WHITE AND TRIED} 
ind the wicked shall do wickedly: and none of the wicked shall 
understand; but THE WISE SHALL UNDERSTAND.” 

We live in this “time of the end,” which is characterized 
mong other things, by many being purified and made white; it 
is therefore, a period of purification: and in this purification con- 
sists the preparation for the marriage supper of the Lamb. For, 
when John heard those thundering and roaring voices which an- 
iouneed the preparedness of the Bride, he says, ‘and it was giv- 
en to her that she should be clothed in fine linen, pure and re- 
‘plendent; and the fine linen is the righteous action of the sainls:— 
hence righteousness is the resplendent robe of Messiah's Virgin 
Queen.—** Happy,” says the Spirit, are they who are invited to the 
marriage supper of the Lamb! These are the true words of God.” 
Reader! will you not believe them? Leaving you, then, to ponder 
ver these realities, I shall for the present, bid you re 
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PSALM XIX., L. M. 


God’s glory do the heavens show; 
His handy work the sky makes known. 
res unto day instruction speaks, 

night to night doth knowledge give. 


eech, nor language have those orbs. 
Nor doe oes man’s ear perceive their voice; 
Yet goes to all the earth their sound, 
Their words world’s ends do echo round. 


There for the Sun a mansion ’s plae’d, 
Who, like a bridegroom, issues forth, 
And, like a pow’rful man, is glad, 
To run ite bright extended course. 


He from the east of heav’n proceeds, 
And toits end his circuit make; 
There nothing is, which from his heat 
Completely then can be conceal’d, 


All perfect is Jehovah’s law, 
Enkindlindg to the soul; right sure 
His precepts are to simple man 
Imparting wisdom to defend. 


The statutes of the Lord are right, 
Diffusing through the heart delight; 
And pure are his commandments too, 
The eyes enlightening in the truth, 


Jehovah’s word is likewise clear 
Through ev’ry age enduring still; 
The judgment of the Lord are true 
And altogether righteous prove. 


Than gold more precious are they; yea, more 


Than much fine gold; and sweeter far 
Than is the choicest honey, or 
The purest of the honey comb, 


Likewise by them thy servant is 
Admonished from time to time; 
And in conforming to their terms 
There is a sure and great reward. 


Who knoweth all his own defects? 

O cleanse me, Lord, from secret faults! 
And from presumptuous ones restrain; 
Nor let them over me prevail! 
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And then shall I be upright, Lord! 

And from the great trangression free. 
May thou my words and thoughts accept, 
O my Redeemer and my strength! 


Remarks. 


This is a remarkably beautiful hymn, declarative of the glory 
of God as displayed in his works of creation. The heavens do, 
indeed, declare his glory, even “this eternal power and superhu - 
manity.”” ‘Though in their rapid progress through immensity, no 
rushing sound falls upon the ear, yet they proclaim to man—the 
hand that made them is Divine. ‘They are the witnesses for God, 
that there is no other god than he. How beautifully the Apostle 
speaks of their testimony in his address to the Lycaonian to 
ters. ‘*We are your fellow-mortals,” said he, “and are declaring 
the glad tidings to you, that you may turn from those (heathen) 
vanities to the living God, who made the heavens, and the earth, 
and the sea, and all that are in them; who, in former generations, 
permitted all the nations to walk in their own ways: though he 
did not leave himself without witness, doing good, and giving us 
showers ot rain from heaven, and fulfilling seasons, filling our 
hearts with food and gladness.’’—And in his letter to the breth- 
ren in Rome, he argues, that the idol-worshippers are inexcusable 
for their idolatry, inasmuch as “that which may be known of God 
may be manifest among them, for God has manifested it to them; 
for his invisible attributes, even his eternal power and divinity, 
since the creation of the world, are very evident; being known by 
his works’—whose proclamation goes forth to all the earth, and 
their words to the end of the world.” 

Paul quotes from this hymn in his epistle to the church at 
Rome; and in the application he makes of it, he seems to indicate 
that a prediction is involved in the allusion to the celestial bodies. 
He puts the question—‘Have Israel not heard the sound or pro- 
clamation of the gospel news of good things?’—*Yes, indeed,’ he 
continues; and adds in the words of our hymn—*“T heir sound has 
gone forth to all the earth, and their words to the end ef the 
world.” 

If then, the glorious heavens, with the Sun blazing in their 
inidst, and diffusing his calorific beams over all territorial nations 
—he the symbol of those celestial orbs, which, in their appointed 
courses revolve around the Sun of Righteousness, who from the 
phosphoric and eternal throne, diffuses the healing beams of his 
spiritual effulgence:—if this be so, then, we discover the apposite 
transition of the Psalmist from the universal influence of the Sun 
. ee perfection, excellency, and preciousness of the land of 

STaei. 

The New Heavens, which God creates, are very approeeins 
represented by those ever constantand br Lliant orbs, which gem the 
azure vaultof heaven, The sun is a symbol used in Scripture to 
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designate the Messiah. He is termed “the Sun of Righteo,, 
ness.” He isthe great and magnificent Illuminator of thos, 
heavens, which are to be constituted; and in which righteousnes, 
is said to dwell—*‘we,” says the Apostle Peter, “expect a new 
heavens in which dwells righteousness.”—Of these righteoy: 
heavens, the Apostles are the Arcturuses, Orions, and Pleiades, 
who, from their thrones, will reflect upon the subject mortals ¢; 
THE REIGN the glorious beams of him, whose rays are goo). 
will and peace producing. 

Let us reflect for amoment upon the law, or gospel of Jehovah, 
of which the royal poet of Israel gives so high and just a chara. 
ter. ‘The Law of the Lord” comprehends his wise precepts 
his right statutes, his pure and enlightened commandments, }ijs 
clear and ever-enduring word, and his altogether true and right. 
eous judgments. ‘These the Holy Sprit describes as life-reviviny, 
wisdom-giving, heart-rejoicing, eye-enlightening; more precious 
than the finest gold, sweeter than honey or its comb, and that in 
keeping it there is great reward. And the eulogia of Christ th 
King of Light and his celestial associates harmonize with this. 
Nor is it tobe wondered at, that they should; for the Holy Spiri: 
who spoke to the ancient Hebrews by the Prophets, and amon 
them by David, spake also to their descendants by the Apostle: 
and the Son of God. Now these testify to the excellency of the 
Word in the following terms. It is sure;—*‘for heaven and eart}, 
shall sooner perish, than cone iota or one tittle of the law shal! 
perish without attaining its end. Whosoever, therefore, shal 
violate, or teach others to violate, were it the least of these com- 
mandments, shall be in no esteem in the Reign of Heaven; bu 
whosoever shall practive and teach them shall be highly esteemed 
in the Reign of Heaven.’*—**Happy they who hear the word 
God, and obey.”—*In the Word was life, and the life was th 
light of men.”—*The words which I, (Jesus,) speak, are spirit 
and life’-—spiritual and life-giving and, therefore, “the words o! 
eternal life.’—“Thy words, Father, is the truth.’ And says 
Paul,—*I am not ashamed of the gospel-(or law of the Lord; 
because it is the power of God for salvation, toevery one who be- 
lieves.”” Those who obey the law shall be gratified, in the day 
when God will judge the hidden things of men by Jesus Christ, 
according to my gospel.” ‘The law is holy, and the commani- 
ments holy, just and good,.”—*The sword of the Spirit, which is 
the Word of God,”—“The sacred scriptures are able to make 
wise to salvation, through the faith which is by Christ Jesus. 
All divinely inspired scripture is profitable for doctrine, for con- 
viction, for coirection, in righteousness; that the man of God may 
be perfect—completely fitted for every good work.” “The word ot 
God is living ang powerful,and sharper than any two-edged sword, 
p ercing even ‘to the dividing assunder of the soul and spirit, and o! 
the joints and marrow, and is a discerner of the thoughts and 
porposes of the heart.”——“‘By faith we understand that the world 
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were formed by the word of God.”—“Embrace with meeckness 
the implanted word which is able to save your souls;” itis purify- 
ing “ye have purified your souls by obeying the truth;” “begotten 
again of incorrupt ble secd, through the word of the living Gor, 
which remains;’—“the word of the Lord remains for ever,” and 
this is that “ever-enduring word, which hasbeen proclaimed as 
cospel to you” of the dispersion, 

~ Here then, the New Testament and the Old, both bear record 
in favor of the omnipotency of the Word of God. Tie will not 
permit it to be violated with impunity; he pronounces a benedic- 
tion on those who obey it; he proclaims it to be spiritual and life- 
giving, and the light of men; he avers that it is the truth; that it 
is his power for the salvation of those who believe the gospel; 
that it is his judicial code by which judgment shall be awarded to 
men; that itis holy, just, and good; that itis his sword; that it 
inakes wise to salvation, perfects the man of God; and complete- 
ly fits him for every good work; that it is living, powerful, sharp, 
piercing, and discerning; and that it is creative, incorruptible and 
always abiding. ‘These are some of the high and well deserved 
encomia, which God has published of his own word, and yet, 
with the Bible staring them in the face, the stupid priests of anti- 
christ persuade a strongly deluded multitude, that “the word of 
God is a dead letter” and requires a spiritual and extraneous ac- 
companiment to give it life and converting energy! Surely, if 
the Sunin his celestial palace. and the stars in their courses, with 
the unchanging constellations of the heavens, in speech inaudible 
to the human ear, utter instruction and show forth the knowledge 
of the Divine perfections;—certainly the written word attested by 
every possible authentication, is adequate to convince the world of 
sin, of righteousness, and judgment to come. It is, indeed, com- 
petent to do this, had not men deprived it of its efficiency by their 
own vain traditions! Eprror. 





fal 
Vv 


THE PROMISE OF ETERNAL LIFE. 


From one of the Meherrin Hills, 
March 9th, 1839. R 
Beloved Brother Thomas, 

Were a man able to gratify his eye with the most attentive 
view of all the earth, in all its rich vanity of form within and 
Without;—were he able to extend this gratification even to the 
whole range of astronomical observation;—and were he to in- 
dulge this ability to the full: he would not, and he could not rest 
satisfied not to communicate to others the richly varied impres- 
sions made upon himself. This seemsto be a part of man. It is 
sald that Jesus opened the eyes of the blind men, and strictly 
charged them saying, **T'ake care that no person know it.” But 
being departed they spread his fame through all that country, 
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These men were not restrained even by the strict charge of Jes); 
In Jeremiah we read: ‘Then I said, I will not make mention .. 
him, nor speak any more in his name: but was in my heartas , 
burning fire shut up in my bones, and | was weary with forbes:. 
ing, and could not.” 

Now my brother it is my opinion, that ifa man knew the his... 
ry of all the earth, and of all that have lived and died from Ada; 
down, every man and woman, every family and community 
families, &c., he would not have enough to feed on within hitnse’: 

Do not even philosophers communicate, notwithstanding a) ;! 
wisdom of stlence? 

When a man has been meditating in the Book, day and niy):, 
is it not allowable for him to speak out some of the things ot |. 
meditation? Among the objects contemplated by such a me: 
and those which make up, either in whole or in part, the chris. 
tian hope. The beauty of the Sinaitic law is Christ, the end 
said Jaw for salvation to every believer. But in the days of Pav 
a veil was upon the heart of Israel, so as to cause the end not 
be seen. Therefore the commandment which was for life, 
found to be death to the Jew, unwisely resisting his view to! 
law in itself considered, and not looking at it in connexion 
its end, viz: the Messiah. 

It seems to my mind, that the apostacy has spread a veil ov: 
the heart of what is called “Christendom.” Even “Reformer: 
are more or less veiled. In endeavoring to look with the p 
phet or apostle, to the consummation of things, as the object 
christian hope, the view is too often and too much obscured | 
the (riple-woven veil of death, the grave and ‘hades.’ Surely, |! 
enlightened and Jove-disciplined brethren will not blame am 
for endeavoring to look, not to death, and the grave, and ‘lade 
in themselves considered, but to the end of. them, viz: to the »- 
surrection of the just. It was to this, or to something glorious 
connected with this, to which the ancients looked;—it was! 
to the gloomy mansion of the dead, which caused them to re} 
in prospect of the future. Even the patriarch Abraham, more |! 
four hundred years before the Jaw of Sinai, looked for a city ha’ 
ing foundations, whose builder and maker is God. ‘To him: 
Lord said: “I the Lerd that brought thee out of Ur of the Cho. 
dees, to give thee this land to inherit it.” Stephen says: “An 
he gave him none inheritance in it, no, not to set his foot on; \«' 
he promised that he would give it to him for a possession, ani! 
his seed after him, when he had no child.”” Now how wil! ths 
promise he verified? where will be the city for which Abralow: 
looked? Paul says, “here we have no continuing city, but w 
seek one to come.” Paul says, that the seed of Abraham is 
Christ. Now how will Abraham and his seed, the Messiah, ev 
joy the land of promise? Paul also teaches that those who ar 
Christ’s are Abraham’s seed, and lives according to the promis’. 
But how will the promise be verified? Ts is certainly an i- 
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portant promise, being identified with that of eternal life. The 
roof of this is found in this saying of Paul: “in hope of eternal 
life, which God who cannot lie, promised before the times of the 
ages.”” In what did God promise eternal life before the times of 
the ages, if notin what he said to Abraham? How will Abra- 
ham and his seed enter into this life? ‘To the Colossians, Paul 
says: “Your life is hid with Christ in God. When Christ our 
life shall appear then you shall also appear with him in glory.” 
This matter will be more aud more clear, to the student of the 
Book, as he advances in the consideration of other ancient exam- 
ples. ‘To Isaac Jehovah said, ‘Sojourn in this land, and I will 
ve with thee, and will bless thee; for unto thee and unto thy 
seed [ will give all these countries.” To Jacob he said: “The 
land which I gave to Abraham and Isaac, to thee I will give it, 
and to thy seed after thee will I give the land.” It is quite evi- 
dent from the cited pages, that there is no mistake in this matter, 
The promise was certainly made to the patriarchs. And itis also 
quite clear that Jehovah is not a man to forget his promise. Proof 
in What he said to Mosess four hundred years after he had first 
made it: “I the God of thy father, the God of Abraham, the God 
of Isaac, the God of Jacob.” Proof again in what Jesus says, 
“But they who shall be accounted worthy to obtain that world 
and the resurrection from the dead, neither marry nor are given 
in marriage: neither can they die any more: for they are equal 
unto the angels; and are the children of God, being the children 
of the resurrection. Now that the dead are raised, even Moses 
shewed at the bush, when he calleth the Lord the God of Abra- 
ham, and the God of Isaac, and the God of Jacob.” ‘This is abun- 
dant proof that the Lord remembers his promise unto Abraham. 
It also teaches that every time we read in the Bible, the words, 
the God of Abraham, &c., we are taught the doctrine of the re- 
surrection. What an interest this throws around certain words 
sf the Book. Let the reader dwell upon this teaching of the Son 
of God, as recorded in the twentieth of Luke, “Neither can they 
die any more.” So it is quite clear from all before us that eter- 
nal life was promised to Abraham, to Isaac, and to Jabob. And 
that they are considered the living because they will be raised 
from the dead. It is my wish, dear brother, to lay this subject in 
a plain way before the readers of the Advocate. I am much pleas- 
ed with the last Advocate in relation to the matters of the Revela- 
tion. May the Almighty Lord bless you, and yours, and all his 


people, is my prayer for the Redeemer’s sake. 
ALBERT ANDERSON. 





Lay aside thy glory, and lower thy pride, and remember thy 
tomb, for thither shall be thy transit: and as thou hast sowed, 
80 shalt thou reap; and as thou hagt judged, so shalt thou be 
judged; and as thou hast given to-day, the same shalt thou re- 


ceive to-morrow. 
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ON DISCIPLES OF CHRIST DABBLING IN POLITICs, 


Amelia, March 22, 1839, 
Brother Thomas, 

Most men are fond of adducing authority of some sort, in sup. 
sort of their views and conduct in life. ‘The Christian, it is fai; 
ly presumable, appeals with great confidence to the living ora. 
cles as paramount to all other authority in the decision of his 
matters.—And happy is he if all his doings are sustained by 
them. 

Will you do us the favor to point out clearly the passage, o; 
passages of the Book, which makes it lawful and right, that the 
diseiple of the Lord Jesus may be seen figuring before the worl 
in national politics? If you can do so, I have no doubt that you 
will render some of us much service, whose researches have pot 
been successful in the discovery of this much desired placebo to 
our consciences. 

Can such authority be found in Timothy xi: 1, 2, where praye; 
is directed to be made for kings and all in authority? Seeing 
that what a man prays for, if he would attain it, he must also use 
the means appointed for its attainments;—if he prays for bread, 
he can’t expect it without the ordinary price—the sweat of the 
brow; may not the Christian, whilst he prays for those in power 
also usy his most powerful efforts to secure them in possession of 
power, with the ulterior and final chject in view of securing to 
himself, a life of peace aud quietness in all godliness and honesty? 

Is that argument enough to satisfy the scruples of the conscien- 
tious Christian?. If not, say where shall we find it? Is there 
any sort of refined construction by which Rom. x: iii, can be made 
to bear upon this subject? “Let every soul be subject to the 
nigher powers.” May we not say that the sovereign will of the 
people symbolized and embodied in a written constitution, is this 
higher power, to which our subjection is imperatively required, 
and that this subjection leaving us no alternative, necessary ini- 
poses on us the obligation of being seen amid the dire and _strite 


’ of politics? 


s that enough to determine the Christian? If not, pray give 
us your assistance. Christians, I believe, may be regarded as 
pilgrims and strangers here, and as such earnestly seeking a 
country—a better, that is a heavenly one,—a city having founda- 
tions whose maker and builder is God.—Instead of finding, as | 
thought upon first entering that view, something to help out the 
Christian in his love of polities—I cannct for the life of me tin 
any thing but what—the resplendent glories of the eternal state— 
should vanish all his powers and cause him to turn away with 
loathing frem politics and it# angry, peace-withering strifes. 

But may not thé christian who is happily constituted with . 
temperament, which enables him at all times, under all circum- 
stances, to maintain ajust equanimity and an evenly balanced tem- 


per, and with a sagacity, which looks with an unerring eye of 
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atuition into the deeply hidden springs of human actions—may 
aot such a christian safely and innocently set himself adrift upon 
‘he ccean of politics? For surely such a one needs have little fear 
of temptation, and needs but little, the use ot prayer to be deliv» 
-red from it,—though others less happily constituted have great 
cad constant use for both. 

Have you ever made a trial of your powers of analysis in an 
attempt to ascertain whatis about a fair proportion of pure, genu- 
" ine disinterestedness and love for the wellbeing of the human race, 
- inthe general character of those who are candidates for public 
- fiyor, honor and distinction? Whether, would it be possible to 
_ sind one, christian or not, who is impelled solely and exclusively 
' by such principles, wholly and perfectly indifferent to the sedu- 
- Syecharms of popular tame and applause! Is there a Christian 
> living, did one ever live, who needing more and higher honor, 
' than comes from above, must seek that of man? If | remember, 
i is a law in natural philosophy, that two bodies cannot occupy 
the same place at the same time. Might not a similar law hold 
good in spiritual matters? Ifthe heart be filed with things un- 























4 seen and eternal, is there, can there be room for much besides? 
' But may I not argue, that, while such may be the case with some 
christians, yet there are others, who have large and capacioug 
' hearts. vyhich contain, without being filled more of the things of 
heat ‘im some other less capacious ones, and conseqently 
© may b- fied up from this world’s lumber and trash, with whatev- 


er Siall be found most congenial to each one’s taste and fancy— 
with whatever shall be most gratifying to their varied respective 
‘justs of the flesh, lusts of the eye, and pride of life!” 

Do you knw any thing of the celebrated tree of the east, the 
Upas’ orof the Simoon of the desert? Have means been dis- 
covered, which will enable the wearied traveller to take his re- 

_ freshing sleep beneath the shade of the one, or to breathe the other 


Fe ee a 


~ with an invigorating, life-inspiring influence? If you do, you may, 
> perhaps, be equally able to furnish us with an aecount of some 

‘neans, which can preserve fresh and untainted, the fruits of the 

Spirit, where heretofore they sickened, withered and perished 
> >eneath the wintry, inclement, stormy sky of politics. If no 
) such means come in your knowledge, do let us know it, ang that 
~ speedily; dor oa forth your arm, and effect what you can to save 
' US from the raging violence, the strifes, the jealouses,—a count- 
| less host of evils, thickly crowding the path of the partizan poli- 


. tician. 


I cannot conceive, that it is incompatible with a proper respect 
and honor, due from all Christians to the constituted authorities — 
to those whoarethe rulers of the nation,’for Christians to beseech 
: and implore each other, to leave a}! poli‘ical affairs to them; whose 





exclusive province is toattend to ' very things,—and rest sat- 
isfied With the assurance, that **(. vil ise all things to work 
to tether for the wood of those who fear Hin.’ 
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If I could see that the use of sueh Janguage and the avowa| ,. 
such sentiments, could be made to appear irreconcilable wit) ), 
injunction —‘Thou shalt not speak against thy rulers,” inculeat,, 
by the Scriptures, I would renounce them at once. * 

I am not conscious of any such tendency in my broken, desy|t>. 
ry remarks, and shall leave them to you to dispose of them as y.., 





please. Believe me your brotherin Christ, 
JOHN, 
0 
NOVATIAN PASTORS OF CONSTANTINOPLE, 
ASECIUS. 


The best ancient accounts of the Novatians are civey |; 
Socrates and Sozomen. One hundred and twenty year. 
elapsed between the epoch of Constantinople becomine ify 
capital of the East, and the time when these writers closed 
their ecclesiastical histories. This interval was propably thy 
most eventful period through which the Church of Christ ey, 
passed. The convocation of the first and second genera! coup. 
cils—the completion of the civil establishing of Christianity 
the occurrences of the Arian controversy—the decreeing » 
several great assemblies of conflicting creeds—the suppression 
of Paganism throughout the Roman empire—the spread ap 
triumph of monasticism—the introduction of various errr 
which subsequently figured in the Romish communion.—ap! 
the assumption of lordly state on the part of many metropolitan: 
and bishops, all happened between the years 320 and 440. T, 
trace during this period the character and conductof the \- 
vatian pastors would form one of the most edifying chapter: 
10 Church history. Materials, however, are within our reac’ 
for a continuous sketch of only the bishops of Constantincp)) 
and even these are so scanty that we can paint neither jor- 
traits of the men, nor hardly so much as profiles; yet such a: 
exist are too interesting to deserve the obscure place into whic! 
they have usually been thrown. 

Asecivs appears to have been the earliest Novatian pastor 
the néw eastern capital. His high piety and rigid princip!:: 
attracted the attention of Constantine the Great. That Fu- 
peror had excluded the Novatians from the benefit of his ed: 
of toleration, and had ordered their places of worship to | 
confiscated for the use of “the Catholics;” but when he issue: 
his summonses to convoke the council of Nice, he sent fi: 
Asecius, and invited him to attend. Asecius thought a sa 
in thecouncil yo privilege. Constantine was surprised at this 
and asked whether he did not believe the catholic doctrives. 
Asecius assured him thathe held exactly the tenets whic) 
were approved by the Fathers of Nice, and taught them in w!: 
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was acknowledged to be the apostolic manner. “Why then,” 
asked the Emperor, “do you not join the Catholic church?” 
“Beeause,” said Asecius, “1 disapprove of her practice. She 
»Jmits those to communion who have committed heinous sins, 
and takes upon her to absolve them from their guilt. Now 
Christian professors who have become apostates should never 
azain be admittted to the sacred mysteries, (the Lord’s supper;) 
‘hey should be exhorted to repentance, and taught to expect 
nardon, not from the priests, but only from God, who alone is 
able. and has authority to forgive sins.” “Then,” said Con- 
stantine. “set a ladder, Asecius, and go up to heaven alone.” 

What Asecius objected to was not priestly absolution of sins, 
‘nthe motern Romish sense, forsuch an idea was then unknown; 
hut What, in protestant phrase, has sometimes been called ab- 
olution from church censure. He pleaded—so far as research 
nd candor have been able to throw light on the Novatian doc- 
trine—that only God can forgive a serious offence as commit- 
ted even against the brethren, or thata Christian professor, by 
falling into heinous sin, can never again become an object of 
the unqualified confidence and warm fraternal esteem, which 
he regarded as essential, either tothe right enjoyment of Chris- 
tian fellowship, or the preservation of its purity. His notions 
ofcommunion were thus much more rigid than those of any 
modern sect of Christians; he was, even in an austece sense, a 
puritan; nor did he differ, in this particular, from the general 
ody of his brother Novatians. But how refreshing is it to see, 
from this example, that just when the torrent of corruption and 
laxity which flowed over the fourth and following centuries, 
was about to burst upon “the Catholic Church” and sweep 
away large portions of whatever was holy in her practice and 
apostolic in her faith, there existed at least one sect—an@ in 
reality there were several—which beheld its approach, and 


> stood entrenched in a strong position for resisting the violence 


of its surges! 

Though Constantine jested at Asecius’ puritanism, he was 
not indifferent to either the high-minded principle on which it 
was based, or the noble integrity with which it was accompa- 
nied. He probably judged of the Novatians as a body, from 
the specimen before him in Asecius; and since they would 
not accept from him what he esteemed a boon, he viaieel that 


" they should receive at least an act of justice. He therefore 


issued a special edict in their favor, exempting them from 
disabilities which had been decreed against heretics and schis- 
matics, and restoring to them such of their cemeteries and 
places of worship as had not been appropriated by the Catho- 
lies. This moderation was valuable. Heathens, in the early 
period of Christianity, had been used to say, ‘Behold how these 
Uhristians love one another!’ and as regarded the Catholics 
ind the Novatians—parties who both maintained ‘the truth as 
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it is in Jesus,’ but each pursued its distinct interests or eons... 
tions—they might now say, ‘See how these sects love as |jr¢.). 
ren, and live together in unity!’ . 
4 We know no farther facts respecting Asecius than t] 
the simple anecdote which we have related. Fuller deta:|. 
. known respecting his successors; and a'so important | 
lars respecting the faith, discipline, and condition of hi. . 
These taken in connection with his treatment of the «4. ,. 
sentiments of Constantine, fully warrant our inferences g 
his piety, disinterestedness, and high flexibility of pring 
Let Christians admire and imitate his noble unconeein ty) 
ba lures and splendor of carthly greatness. He was notoney. 
ment dazzled in his clear and steady spiritual vision, by | 
blaze of imperial favor, but regarded ovly ‘an enduring 
stance,’ and ‘sought a better country, that is an heaven! 
he preferred to continue a plain obscure pastor rather, «| 
crifice a seruple of conscience; how mueh more ought co 
Christians to lie becalmed in the lowest condition, rather | 
by wooing with out-spread sails the breezes of the wor! : 
ph run hazard of makiug shipwreck of taith!’ He wasno doubts 
stere, and so far he is no example; but even in his aus! 
dj and greatly more, as we may suppose, in his general cov 
. he ‘sought not his own things, but the things which are J 
q Christs’.” What a blessing to Christian churches and 
be tian families, if all pastors and fathers practised self-renunci 
tion and were iruly zealous for God! 


a 


MARCIAN 





al 


Marcian became Novatian pastor of Constantinople in 5! 
and died in 395. He wasa man of distinguished picty. ev 
nent learning, and polished manners; and though courted ) 
iL . many persons of senatorial rank, and accustomed to the bia 
ia dishments of the imperial favor, he maintained, throughout bs 
career, the spirituality, self-deniedness, and humility of dispe 


ee te 







} sition, which were suited to his principles as a Novatian. 
Marcian originally held a military post in the imperial palav 
rm and seems to have been highly connected as to lineage 4! 
s family. After he became an influential member of the Nore 
; tian cominunion, he did not cease to be noticed at court. 0 
e acconnt of his piety and his literary attainme:ts, he wo | 
: elected by his brethren, to fill the office of presbyter; and he. ® | 
iz the same time, received from the emperor the remarkable a 
b pointment of being tutor to the imperial princesses Anastas 


and Carosa, daughters of Valens. He held this appointme!’ 
| at the period when his predecessor, Agelius was driven 10’ 
* exile. ‘hough the Novatians, as a body, were then proseribe’ 
their places of worship confiscated, and their religious assert: 
blies prohibited, Marcian was allowed, most probably, to °™ 
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ciate in the city as a Novatian presbriats and certainly, to ré- 
fain his situation and powerful influence at court as tutor ol 
the emperor’s children. He appears, indeed, to have been the 
only orthodox ecclesiastic of Constantinople, either in ‘the 
Catholic church’ or out of it, whom Valens did not treat with 
severity. He probably owed the favor which he enjoyed en- 
tirely, under divine providence, to his attractions as a man and 
© asascholar. He was as obnoxious as any one, on account of 
his spirituality, Christian devotedness, and evangelical senti- Gh 
ments, to the dislike and rancor of the Arians; but he seems to y 
have been viewed asa preceptor of the princesses in educarion, Pet 
and a model to them of beautiful character, whose services and 
influenees could not be dispeased with; and he probably did 
not stand less highly in imperial esteem, that he disregarded 
state favors, and, Incommon with the sect to which he belong- 
ed, was a stranger to the love of secular or party aggrandise- 
; ment. ie! 
' Mareian made a noble use of his position. Asking no favors 
| for the truth but that it might not be oppressed, and exemplity- 
' ing in his owa person the mildness of its spirit and the moral 
crandeur of its aims, he successfully attempted to mitigate the 
imperial opposition under which it suffered. Valens, chiefly 
through his influence, revoked his edict against the Novatians, 
_ restored to them their places of worship, and granted them full 
liberty to resume their public religious services. The gospel 
' was in consequence—as a fruit of Marcian’s efforts, and in con- 
nexion with the humble but numerous sect to which he was 
© attached—openly preached in its purity, ata time when the 
established places of worship throughout the east were, with 
few exceptions, in the possession of the Arians. But either 
through the abstract love of religious liberty, or through disin- 
terested equal regard to the whole body of orthodox believers, 
Marcian viewed his work with the emperor as being still in- 
romplete; and he now pleaded that the toleration granted to 
Yovatians might be extended to all classes of the persecut- 
His conduct—disinterested for his own sect, and gene- 
rously favorable to a party who, when in power, had oppressed 
them—was supported by the approbation and concurrence of 
ul brethren; and it was so earnest, and continued so to be 
pursued after repeated failures, as eventually to displease the 
emperor, and endanger their own liberties. This passage in 
the history of the Novatians beautifully repeated the displays 
> Which were afforded in the earlier times of the beneficient spi- 
; a ae gospel,—those displays which led the heathens to 
ay, ‘Benold, how these Christians love one another!’ it poured 

di "9 upon the soreness of that festering jealousy, with which 
nian bees pone had long regarded ‘schismaties;’ and it 
of Heke? 0 allages a lovely model of the uses for which men 
‘Sht spirit, actuated by love to God’s people and a true zeal 
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for the general interests of the Redeemer’s kingdom, wil 
ploy whatever influence belongs to their station in society 
Marcian was much beloved by the Novatian people. T),, 
they had men among them whom they acknowledged as }, 
superiors in abilities, they yielded prior attachment to him or 
account of his general Christian worth. He filled the offer ; 
Constantinopolitan pastor under the reign of Theodsoius +i, 
Great. That emperor issued persecuting edicts against now 
of the sectaries, decreeing, in particular, the punishmep 
death against the orthodox Quartadecimans. e made an ey. 
ception, however, in favor of the Novatians, and eventual); 
gave protection to the Luciferians, alleging, as his reason {, J 
allowing them toleration, that these bodies taught the say, EE 
doctrines which were held by ‘the Catholic Church.’ / p iy). 
portant inducement to his moderate counsels was probably {\; 
nished by the excellencies of Marcian, who moved within ti) EE 
sphere of his observation, and as to station and influence, wa. 
virtually at the head of the Novatian community. May Ma & 
cian’s disinterestedness, and his love to the followers of 1) 
truth for the truth’s sake, be imitated by all Christians wh, JD 
=— ‘holding the head,’ are divided as to questions of disc. 
pline! 


Cli 





SISINNIUS. 
Sisinnius became Novatian pastor of Constantinople in 30° 
His education was of the best. He studied along with th FF 


emperor Julian, while the latter was stilla professed Christian 
under the philosopher Maximus, In early life he becanie an 
expert logician, and a disputant of the highest eminence; on: 
he became rapidly distinguished for eloquence, ready wit, an’ 
thorough acquaintance with the world. His richest acquir 
ments were fervent piety, remarkable knowledge of the seri. 
tures, and impassioned zeal for the honor and dissemination 0! 
the peculiar doctrines of the gospel. The Arians feared him 
He so worsted them in argument, that, after suffering a lew 
times from his strength, they kept always out of his way, and 
studiously avoided both his reasonings and his presence. %o- 
crates, the ecclesiastical historian, says respecting him, “He 
was in great reputation for his learning, and on that accouu' 
was respected by all who lived after him. He was an eloquet! 
man, an excellent philosopher, and incomparably well verse’ & 
inthe sacred scriptures. All persons of the senatorian rank FD 
greatly loved and admired him. He published a good many — 
books; but he was too fastidious in his language, and abouné 

ed in poetical phrases; and he was in consequence admire! 
more as a speaker than as a writer. There was gracefulues 

in his person, in his dress, in his speech, in his aspect, | 
every motion of his body, and in every action of his life, I: 
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word, he was we aerate men of all parties, and by none more 
than the (Catholic) bishop Atticus.” 

Socrates has given some instances of the adroitness of Si- 
sinnius’ replies. Had these been selected from his conversa 
tion with the Arians, they would have been in the highest 
manner interesting; yet, even such as we find them, they are 
worth quoting, as they introduce us in a degree to familiarity 
with Sisinnius, and illustrate the spirit of the age in which he 
lived. ‘The celebrated John Chrysostom was one of the three 
‘Catholic’? bishops of Constantinople, with whom Sisinnius 
was contemporary. That individual opposed the Novatians, 
and occasionally displayed a haughty temper. Meeting one 
day the Novatian Bishop he said to him,—‘you are a heretic, 
and have no right to preach; I will make you leave it off? ‘Do 
you know,’ replied Sisinnius, ‘my preaching is attended with 
creat toil and anxiety! I may leave off speaking, but I will give 
you a reward if you will show me how to leave off anxiety and 
mental toil.’ ‘Oh, said Chrysostom, ‘since your preaching is 
so very toilsome,’you had best carry iton.’ Alas! Chrysostom 
himself was two years afterwards unjustly condemned as ‘a 
heretic,’ and driven by cruel intrigue into an ignominious exile, 
where he early became the mortal victim of persecution. 

Leontius, Catholic bishop of pay! 3 in Galatia, was a per- 
secutor of the Novatians, and, in the time of Sisinnius, took 
away one of their places of worship. Sisinnius heard of his 
being on a visitat Constantinople, and respectfully waited on 
him, to beg that he would restore the building. Leontius be- 
came enraged,and said, ‘You Novatians should have no place 
of worship; you destroy men,—you discard all repentance.’ ‘I, 
at least,’ replied Sisinnius, ‘do not discard all repentance; I 
am myselfrepenting at this moment; I sincerely repent that— 
Ihave seen you.’ 

Socrates says, ‘there was gracefulness in Sisinnius’ dress.’ 
He must have referred, however, to either the simplicity of the 
apparel, or to the becoming manner in which it was worn; for 
itwas uncanonical, singulai—quite as much out of the current 
style of a clergyman’s dress, as a modern hynting suit would 
be on a modern minister. Sisinnius always dressed in white, 
while the other clergymen dressed then, as now, inblack. He 
lived on brotherly terms with Arsacius, Chrysostom’s successor, 
and frequently visited him at his house. Arsacius rallied him 
one day on the singularity of his dress, and asked him how he 
consented to be styled a bishop, and yet proclaimed himself to 
be no bishop by his apparel. “Tell me,” said Sisinnius, “where 
itis written that a bishop should be dressed in black? But is 
it not written, ‘Let thy garments be always white?’ Eccl. ix. 8;) 
and is it not said respecting ‘the great bishop,’ ‘His raiment 
Was white and glistening?” (Luke ix. 29.) 
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Sisinnius became pastor in the year of Arcadius’ accessigy, 
to the throne of the East; and he died a year before that ete. 
ror, or in 407. His concern for the interests of his sect was 
great, but for the general interests of the truth was greate, 
He was a consistent Dissenter, a rigid Novatian, yet a sincer 
lover of all good men. When the orthgdox and pious portioy 
of the Catholics gave him opportunity, he treated them wi:) 
the same consideration as the members of his own commyp.- 
ion.—Selectcd. 





oO 


‘THE COMMUNION OF SAINTS, 
OR UNION OF THE EARLY CHRISTIANS. 


What came, in the course of some centuries, to be cal}e 
‘the Catholic Church,’ sustained a various character betore thy 
commencement, during the progress, and after the multiplica- 
tion of orthodox dissent. During its earliest era, the chur} 
on earth, or the whole body of men who possessed a fair claim 
to be called Christians, formed one united compact communion 
—justly treating all dissentient sects who affected to follow 
revelation, as more heathens and infidels than disviples of the 
true faith. Orthodox dissent is identified in primitive times 
chiefly with seven sects, four of which arose in the course of 
the fourth century, two about the middle of the third, and one 
toward the end of the second; and it first wore an importantas 
pees or began to impress a new feature upon ecclesiastical po- 
ity, and the mutual position of the churches, about the year 
260. Some practices which, up to that period, were common 
to all the orthodox churches, are what the phrase ‘communion 
of saints’ is intended to designate. In stating, therefore, wha! 
these were, we must be understood as restricting our remarks 
chiefly to the two earliest centuries, or at most to the period 
preceding the middle of the third. 

The Churches not only of the same city, or the same ¢ strict 
or province, but in the most remote regions, preser\ ed union 
and maintained intercommunication. What was transacted 
in one was acknowledged as valid by all the others. Though 
those of one country differed occasionally, in some cc iails of 
worship or of the mode of observing ordinances, from those of 
another, they raised no objections as to mutual fe!low ship, but 
treated one another with perfect practical forbearance: ‘4 _per- 
son under censure in one church was not admitted to mun- 
ion by any other, and a person enjoying the fellowsin; f one 
was received to‘the observance of ordinances by all ihe rest. 
Baptism, ordination, expulsion from communion, and ‘ie im- 
posing and removing of censure, were acts which dei: :mined 
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the station of an individual as much in the remotest church, 
as in that to which he properly belonged. Whenever a mem- 
ber of any church had oecasion to travel, he received from his 
pastors 1 letter attesting him to be in communion; and, in vir- 
tue of this, he claimed and received fellowship, both in the pai - 
ticipation of public ordinances, and in the enjoyment of the 
private offices of brotherly love, from whatever churches, near 
or remote, he might find in his way. Owing tothe private as 
well as public uses for which a letter of this sort was usually 
employed, Tertullian, who wrote about the year 200, calls it 
‘The title of brotherhood,’ *The communication of peace,’ and 
‘The common mark of hospitality” All persons in chureh 
communion continued, as inthe superseription of Paul’s epistle 
to be called ‘saints;’ and they all enjoyed, in connexion with 
the intercommunication of the churches, the high advantages 
of immediate hospitality, and Christian friendship, in every 
region which they might casually visit, or into which they 
might suddenly be thrown, as personal strangers. Their sane- 
tified Christian freemasonry—if the use of sucha word may be 
permitted—may be aptly designated ‘the communion of saints.’ 
Similar practices were in use among the pastors. The ‘bis’ 
ops’ or overseers of particular flocks were recognized as true 
ministers of Christ by all the churches, and always used due 
care, before and at their ordination, to ebtain a recognition of 
brotherhood In the pastoral office. 


When a system of orthodox dissent sprang uD, the practices 


of the churches became sreatly changed. What broke up uni- 
versal mutual confidence, was not dissent itslf but that laxity 
inchureh discipline and especially in admitting persons to 
fellowship, in which all primitive dissent more or less originat- 


el. The Novatians, the Apostolics, and the Carpi gee 


> 
would not hold communion with any churches which removed 
censures from such professing Christians as apostatized to 
heathenism during periods of persecution; the Quartadecimans 
would not hold it with those who followed the decision of the 
couneil of Nice, respecting the celebration of the feast of 
Faster; the Luciferians would not hold it with those who re- 
ceived back to the Christian ministry such bishops as venally 
subscribed Arian creeds; and the Donatists would not hold it 
with those who adopted the ecclesiastical decisions and received 
the ecclesiastical polity of Constantine the Great. All these 
hodies,retaining themselves both primitive orthodoxy in doctrine, 
and, more or less, primitive purity in discipline, protested against 
the communion of what came to be called ‘the Catholic Church,’ 
was so lax and corrupt that they could neither sanction the fel- 
lowship of its members. nor acknowledge the ministry of its 
pastors. Some of them particularly the Donatists, even pro 
nounced all the ordinances of the ‘Catholic Church’ invalid, 
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and they admitted her choicest members to comirinion », 
on their submitting to be re-baptized, and her choicest pasty. 
to the ininisterial office on their submitting to be re-ordajy:, 
Exactly the causes which prompted to this course on the pay 
of the orthodox dissenters, gradually produced the same ej} ¢:, 
among large sections of the church protected and endowed }. 
the emperors. Many schisms, amounting to complete alicy, 
tion, but falling short of actual separation or dissent, broke , 
and prevailed during various periods, but particularly cu) 
the fourth century, in What was termed ‘the Catholic Chiure), 
Arians, Semi-Arians, Macedonians, Sabellians, Apollinaris 
Origenists, and various other bodies of errorists, were all, eit), 
for atime or during the entire periods of their existence.. 
many sections of the Catholic communion. But even th 
thodox portion fell into parties. In Antioch and various citi. 
of Syria, there were for more than half a century, three dis. 
tinct bodies which :ranked as ‘Catholics, two of which we; 
highly and indisputably oithodox. Yet the celebrated Atha. 
nasius, along with many who followed his standard, decline: 
all communion with one of the latter parties, and gave ever 
possible countenance to the other. ‘The Catolic Churehy' o; 
the fourth century, in fact, was not only cut off from fellows) 
and held to be corrupt by hosts of orthodox dissenters, but s|) 
possessed within herself many conflicting elements, consisting 
of broken fragments, which were made to cohere only by the: 
possessing a common external interest. 

Now the internal alienations of the Catholic church. and tly 
protests of dissenters against her discipline, were what wa: 
pointed at in introducing to the Apostles’ Creed the clause te- 
specting ‘the communion of saints... Though, in a genera 
sense, restored to orthodoxy about the year 381, she still con 
tinued, both at that period and for some time after, to consi: 
of parties who would not acknowledge one another’s fellow- 
ship. This state of things grave way, in the early part of th 
fifth century, to a sort of compelled uniformity,—an uniformi\ 
compelled in part by enactment, and in part by the necessit; 
of the ‘Catholic Church’s’ own circumstances. Occasion see: 
to have been immediately taken to enforce ‘the communion 
of saints’ as an article of belief, in order that there might be u 
recurrence of bygone schisms. We hence trace the earliest us 
of this clause to the period which instantly followed the estal- 
lishment of uniformity. 

Its chief force, however, was directed against the Donatists. 
That sect were accused of having claimed to be the only true 
church of Christ; and they appear certainly, as the Catholics 
careered onwards in corruption, to have denounced, in strong 
terms, her congregations, ministers and sacraments, as things 
and parties, having slender claims to be called Christians. 
Augustine, in the collection of whose works is found the ea! 














vest use or instance of the clause respecting ‘the communion 
of saints,’ was the grand opponent of the Donatists, and is 
viewed by Mosheim and others as having been the chief instru- 
ment in accomplishing thei: downfall. There can be small 
ioubt, therefore, that ‘the communion of saints,’ as a clause 
sradually, and at alate peciod, introduced to the Apostles’ 
reed, was principally designed to condemn the protest 
which was made in particular by the Donatists and in general 

the orthodox dissenters, against the impure character of 
‘je Catholic communion. Yet while we are obliged, in fath- 
‘ylness, to give this sad view of its intentional meaning on the 
yart of those who introduced and who originally used it, we 
ust express deep regret that the state of things which it might 
,ave designated prior to about the year 200, has never since 
that period been revived. Forced uniformity, even when it 
‘an be accomplished, is no ‘communion of saints;’ and, as car- 
ried out and finally attained, by the authors and promoters of 
this clause, it became the commuuion only of persons who 
maintained Romish errors, and opposed the truth of God. But the 
‘rue uniformity of the most primitive times,—the practical union 
ofall churches who ‘held the head,’ their interchange of friend- 
ly offices, their mutual acknowledgement of one another's 
pastors and fellowship, their joint forbearance respecting pecu- 
‘iarities of discipline, their warm, universal, reciprocal confi- 
dence in one another’s members and ministers, or, in one word, 
their brotherly love and free intercommunication,—this was 
truly ‘the communion of saints,’ such a state of things as 
well became societies of the Redeemer’s people, and such as 
will, perhaps, once more be witnessed on the earth on the arri- 
valof truth at its pre-millennial glory.—WSedected. 
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THE PRODIGIES AT THE CRUCIFIXION OF JESUS, 


The wonderful darkening of the sunat om Lord’s death, and 
earthquake, is recorded by Phlegon, whom Eusebius calls an 
excellent computer of the Olympiads. He says: ‘Then was a 
great and wonderful eclipse beyond any that ever happend. 
The day, at the sixth hour, was so far turned into dark night, 
that the stars appeared, and an earthquake in Bithynia did 
overthrow many houses in the city of Nice.’ Now, this dark- 
ening of the sun. recorded by “en aaa and that in the holy 
Evangelists at our Lord’s death, are one and the same, for 
oth happened the same year, viz. the 18th of Tiberius, the 
same hour, viz. the 6th hour of the day; and a great earhquake 
made both more memorable. Therefore Tertullian, when 
pleading the cause of Christians against the heathen, ap- 
peals to their public tables and records as witnesses to this 
‘act. Lucianus of Antioch, the martyr, appeals to the archives 
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of Nicomedia, before the president of the city: ‘Consult, cay. 
he, ‘your annals, and you'll find that, in the time of Pijj»i, 
while Christ suffered in the middle of the day, the sun 4), 
disappear, and chase away the day.’ ’Tis also observable. tha, 
is reported in the history of China, written by Hadriany: 
Greslonius, that the Chinese remark—‘T hat at the same tiny. 
we Christians compute Christ suflered in the month of Apri) 
an extraordinary eclipse, beyond the ordinary laws and obser. 
vations of the motions of planets, then happend; at which even: 
Quamvutius the emperor was very much moved.’— Villar. 
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NOTICE. 


Tne Semi-annual meeting of the Brethren will take place a 
Bethel Meeting-House, Jetersville ‘Amelia, Va., on Saturday 
before the third Lord’s day in May. The brethren round a! ou 
are affectionately invited to attend by the Church assembled a: 
the place aforesaid. By request of the Brethren, 


The Eprror, 
April 2nd, 1839. 
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NOTICE. 

The Editor being on’ Stour of observation through Ohio, Indi- 
ana, and Illinois, to Lake Michigan, with a view to the moral: 
and the physique of those free States, all omissions, transpositions, 
and other typographical inaccuracies must be carried to tlie .- 
eount of the proof-reading substitute. He and the printer will do 
their best: should errors, however, other than heretical doctrine, 
be detected, it is hoped that they will meet with that leniency 
which candorand considerateness are ever ready to bestow. May 
the reader prosper and be happy in the enjoyment of a good con 
science, and the practice of his lawful pursuits, until our return 


EDITOR. 
March 31, 1839. 
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